GOD THE BEAUTIFUL LOVER
realization of Brahman for Release with an initial
faith in Bhakti, and meditation on Brahman for Release
without the accompanying Bhakti. Vijaykrishna resorted
to the former. Therefore, even after the five kinds of
Mukti—Sajujya, Sarsti, Salokya, Samipya, Swarupva—
in the process of the absolute immersion of the purest
redeemed soul, his race was not run.
"And yet be patient. Our playwright may show
In some fifth Act what this drama means."
The religion of the Brahmo Samaj was a chemical
mixture of the elements of Jnanam and Bhakti, and in
the case of Vijaykrishna as also in that of Keshav to some
extent, the Bhakti-elemeni was much deeper than in their
compeers. This we have sought to explain in an earlier
chapter, and we have also shown that the abstractions,
that encumbered the Theism of the Samaj, gave way to
a certain amount of concreteness, (which is the criterion
of JS/^ ^"-Discipline) through the efforts of Keshav
Chandra and the personality of Vijaykrishna. Devendra-
nath/s Brahma-Sadhan was irrespective of a burning
faith in Bhagavan, and that is why his great realization,
the oneness of himself with Brahman, left no longing in
him unappeased. Devendranath is one of the rarest
figures in the religious history of modern India, but like
the men in the Plains of Shinar in the story of the Genesis,
he built a lofty tower into the sky to find the City of
God. He found and knew Him. But the other and
much more delightful half of the story in which not man
but God is the seeker, was perhaps a sealed book to him.
Those who had <( speculation?? in their eyes, in the phrase
of Shakespeare, could well perceive, when they saw
Vijavkrishna as a Brahma-] namn, that he did not merely
carry in him a great future, but was even then a Bhakta
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